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"You admit that it is not in the power of any man, or body af,teemake innovation in the
body of Masonry."

This is one of the Ancient Charges and Regulations to which each of us is required to assent
previous to his investiture as Master of his Lodge.

Yet, men have changed Masonry. We take fanigd the powerful influence Masonry has had
on men. We seldom recognize there have been men who have had a tremendous influence upon
the Institution.

Let us view some of these men who have permanafidgted our body of tradition.

We are all familiar with the early stork of the Craft, how the guilds of thenss@h century
developed into theighteenth gaury Engish lodges of opatives and nongeratives.

By the year 1717, thewere several such Lodges meetingandon and Westminster,
including the Lodge at the Goose and Gridiron Ale House, adgé_at the Crown Ale House,
the Lodge at the Apple Tree Tavern and thdde at the Rummer and Grapes Tavern. And on
June 24, 1717, 5t. John the Baptist's Day, we find these fourd.atEgting and forming the
first Grand Lodge, the predecessor of this and all other Graaigels, and electing Mr. Anthony
Sayer, Gentleman, as the first Grand Master.

For a time it seemed that this effort was doomed to failure. Rev. William Stukeley, made a
Mason four yearsafter this evert, writes in his diary:

"l was the first person made a Freemasoroimdon for many years. We had diffity to find
members enough to perform the ceremony!

But by the ad of 1721 the Ftarnity hadeaped into favoamong men of distction, due, in

part, to the efforts of John Theophilus Desaguliers, Grand Master in 1719, and the Duke of
Montague, Grand Master in 1721, both of whom were distinguished men and Masons and
fellows of the Rogl Society. Tiere was a gag influx in the membship of the Craft

particularly of non-operatives, and the numberaddes in and around London and
Westminster inciesed greatlyEminent and distingshed men werdtaacted to its maks.



Into this sceneame Rev. James Dnéderson, whose Manic works can bigaced directlynto
nearly every Edgh speaking Grand Lodge in America.

James D. Anderson was born in Aberdeen, Scotland, in 1679. His father was James Anderson, a
glazier, and a member of the Lodge of Abendéenderson, Sr., was clerk to the Lodge, from

the time its records commenced in 1670 for over a quarter of a celaorgs grew up in a

Masonic atmosphere.

In 1709 he went to London and formed a coggtien of Scotchmen residing in the
neighborhood of Westminster and continued his ministerial duties until his death in 1739.

The date and place of his initiation in Masonry are unknown. Whether he bacaember of
his father's Lodge in Aberdeen or joined sorodde in London after he started his congtiega
Is a matter of speculation.

Historical records show that the Grand Lodge as formed in 1717 was not @batijch the
Old Charges made any provision. It possessedgubateons of its own. There were other
Lodges meeting in the vicinity which did not join in its formation. But as the poputdiitye
Craft increased, theravas also a red for new legslation gowerning not mly the Grand Lodge
but also its constitue Lodges.

Consequently, George Paynehis second term as Grand Master, prepared a set of regulations
for the goverment of the Frataity which was unanimouslgpproved byhe Grand Logle at its
annual communication, June 24, 1721.

Owing to the expansion of the membership, it was increasingly nect#sstatyis legislation be
made known to the viaus Lodge and their membegrFurther, mangf the Masons of thigme
were familiar with the Old Charges and felt theyavweo longer suitable for conditions of the
day, and also that the history of the Craft should be btalayvn to date.

In response to this demand, Anderson appeared before the Gdgelibh September, 1721, and
asked permission to write and publish a history of the Order. This was granted.

After an effort of somewhat more than a yaad at least two consultations with the Grand
Lodge, Andeson produced hiwork consisting foa history éthe Craft, a neriting of the Od
Charges, PayneRegulatiors possiby revised to sme extentand the maner of constuting a

new Lodge as practiced bye Duke of Wharton, then Grand Master. The volume was published
in 1723 under the title of "The Constitutions of the Free-Masons", and immediat@éhedeze

wide circulation.

Although Anderson's Constitutions was really his own private enterprise, betdouse

approval of the Grand Lodge, it did take its place as an official dotuhhwas taken by the
Grand Lodge of Ireland as theodel for their Book of Constitutions in 1730. It was reprinted for
use inAmerica by Befjamin FranKin in 1734 the first printed Masanic work in this cauntry. It

was reprinted in London and Dublin by others in 1735 and wdistsibuted. A new edition was



produced by Anderson in 1738, in which he made nchaypges and revisions, not only in the
History, but &o in the Chargeand Regulations

For 150 years Anderson was accepted without question. His wastiéasonic book printed.
Preston's lllustrations of Masonry, to whicshill advert later, in its historical portion is based
upon Anderson. GnMasonic scholdras said if we hadot Anderson's Gutitutions, we shodl

have had no narrative at all of the Masonry which dated &717. His version of the Charges

has become firmly rooted in our modern rituals and monitors. His work alsd@ayimportant

part in creating a standard of Masonic jurisprudence during the last two centuries. The 1723
edition has beerfficially recognized byhis Grand Lode in Section 2908f the Code whene

an adherence to the Constitutions of 1723 is a prerequisite to the recognition of a foreign Grand
Lodge.

There are those who minimize Anderson because he did take liberties in executing his work. He
rewrote the Old Gdrges, in his owform, instead of nrely compilng them from his soces.
His historical facts are often in error or are the result of his imagination.

Whether his actions were justified or not, the fact remains that his work has become a foundation
stone of the spelative systm.

Three parts of his volume have been reprinted as an appendix to our CodeeThbg a
Charges of a Free-Mason, The Old Regulations of 1721, and the Manner of Constituting a Ne
Lodge as practiced by timaike of Wharton.

The OIld Charges laid down rules for the government of the individual Maser in his profession.
How much we havdrawn upon them ngebe shown by few quotations ch ring familia in
our ears.

The first Charg says:

"A Mason is oblig'd, by his Tenure, to obég moral Law; . . to b6OOD MEN AND TRUE
or Men of Honour and Honesty..

The second Chaeg

"A Mason is a peaceable Subject to the Civil Powers, wherever he resides or works, and is never
to be concernl in Plots and Consprees against theeace and Welfa of the Nationnor to
behave himself undutiful to inferior Magistrates; . . .

And in the third Charge:
"The Persons admitted Members df@DGE must be good and true Men, freeborn, and of

mature and discreet Age, no Bondmen, no Women, no immoral or scandalous Men, but of good
Report."



In respect to the General Regulations as writteRdyne and reproduced Apderson, we are
dealing with whais clearlyan innovation in Mamry. The @ Charges malge regardedsaa
rewriting, in modern form and language, of documents which had longrbpessession of the
Craft. But the General Regulations dealt with problems which had oelgthearisen. As
previously stated, there were other Leslgn London beside the four old Lodges. These other
Lodges had no difficulty in beingaegnized for it was merely necesstrat they adhere to the
Grand Lodge. But in view of the increasing membership thstignearose whether it was
possible to form entirely new Lodges which would éeognized. To meet this situation, Payne
proposed his Gera Regulations.

The first eleven Regulations dealt with particular Lodges; the remainitiethe Grand Lodge.

At least one of them, Regulation XlHas given rise to a controversy which apparerattynever
be satisfactorily resolved.

Regulation Xl provided that Apprenties must be admittedddters and Felo-Craft onlyin
the Grand Lodge except by dispensation.

Some Masonic students contend this passage indicates the existence of three degrees of Masonry
at the time. Others claim there were then only two degreé the third degree was invented or
separated from one of the other degrees sometime between 1723 and 1738. The &ter c

their authority Anderson's edition of 1738 wherein the distinct phrases, Entereshiéqer

Fellow-Craft and Master Mason are used.

In any event, the use of these phsasas certainly a potent factor in the expansion of the
ancient ceremonies of the Craft into three degrees. Anderson copied thesdesrizEom the
Masonic phrasdogy at Abedeen. Theyad no previous exence in EnglistMasonry ad it is,
therefore, Andrson to whom wera indebted forite names of our the degrees.

In a great part, these Regulations are in for@r own Grand Jurisdiction.

Were it not for Anderson's printed work, it is hard to tell in what form we would have Masonry
today. Indeed, without it, Masonmyight never have survived.

To Anderson, thefore, the debtfanodern Masonris great.

Prior to 1717, the secrets of the Craft were given to the candidates in such form andelasguag
were within the ammand of the preting Master. Tase lectures atd be filled with Maonic
history and traditions, clearly and adeghaexplained, or they could be sket@nd

inadequate, depending upon the capacity of thepkar Master.

About the same time Anderson's Constitutions were published, Anderson and Desaguliers gave
some semblance of form and order to the ceremonies

of admission by arranging the lectures into question and afsmerThe Grand Lodge was
favorablyimpressed, adoptehe form and orded it to be giveim all Lodges



During the next fify yeas, various reviens in the ritual we& made bycholars of the Cfa

It was duringhis period that Willim Preston was born Bdinburgh in 1742Vlade a Mason in
a Lodge of Satchmen in Londn in 1763, within adw short yars he was the Mger of his
Lodge.

He was an indefatigable worker, studyingmything he could obtain on Masonke possessed
a marvelous memypand retaied the details atnything le ever real. Head the happfaculty
of making friends and of imbuing them with his own enthusasm for Masorry.

It was as Master of his Lodge that he commeénceaewrite the lectures of Anderson and
Desaguliers as revised from time to time. While writing his lectures, he constantly discussed
them with his friends, revising them all the while. Finally, after maaays of study and
preparation, he delivered the first lecture in 1772 before a meeting of outstandimgsMa
including the principal Grand Lodge officers.the same year he published his "lllustrations of
Masonry", containing the exoteric part of his lectures. Misttations is the predecessor of our
present day Monitor.

Preston and his &nds then began disseminate hisdaures througbut the English ddges.
They ultimately received the saion of the Grand Lodge and were adopted as its standard work.

Preston's esate work was broght to the United &tes just befor@800 by two Eglish
brethren who were members of the Lodgensfrliction founded by him in London. They
communicated the work to one Thomas Smith Webb, an influential Mason of New England.,

Webb was anextremely intelli gentandtalented man ard was intensely intereged in Masary.
He had dudied Preston's lllu strations, and wanted to revise them because of their prolixity.

Thus, he cara to publi$ in 1797 he famous "V¢bb Free-mam Monitor” containing Preston's
lectures reaanged in a maersimple and conwéent form.

His work had a profound influence upon Masonry in the United States. Webb taugistdns sy
to BenjaminGleason. Gdason vidied England exempliied these ¢ctures andhe Grand Lodge
of England proounced them caesct.

In 1817 John Barney received the Prestotutes as taught by Gleason.

This work was ultimately brought through Barneyhe Grand Lodge of Washington, and was
adopted as its standard work in 1886.

Thus it is that Masongot only in ths jurisdiction, but irother jurisdictios of the United State
are indebted to both Preston and Webb for the rituals which are practiced toesg/tWo men,
more than any others, had a greater inflaarmon our forms and ceremonies, and can truly be
called the faths of our modernituals.



Anderson vitalizedasonry. Reston and Webb pragated it.tiremains for ountentieth
century Caftsman, Roscoe Bnd, to interpretti

The contribution of Roscoe Pound to Masonic scholarship has been in organizing and making
intelligible Masonic jurisprudence and Masonic philosophy. His student can pasigive the
relation of Masoie law to law in geeral. He canmpreciate the uwersal aspectsf Masonic

legal problemsPound has also coacted Masonic thking with the geeral thought ofhe time

and place in which Masonic philosophers did their work. He has advanced a twentieth century
Masonic philo sophy.

Let us review the esgnceof his jurisprudence and phil osophy.

Politically oganized societhias a body adeveloped rulefor human condugcwhich enabled i

to reconcile cdificting interests, conserve W#es and eliminateraste. Masonrikewise has a
body of rules, developed slowly thrdugxperience, designed to secure interests and conserve
values in our organization.

The Masonic lawsgr works with the Acient Landmiks, Masonic commolaw and Masonic
legislation. The&.andmarks aostitute a small, butot clearlydefined bodyf fundamentals,

beyond the reach of change; Masonic common |ldwdg of tradition and doctrine, falling short

of meeting the & of a Landmik, but of such longtanding and so iwersal that we shuld

hesitate to depart from it; and Masonic legislation, the written rules of local action as developed
at the annual comumications of our énd Lodgs.

The first two elements may be called the unwritten law of Masoesting in tradition handed

down from time immeirial, and in docinal writing suchas treatises of Manic legal studds

and decisions of Grand Masters. The traditional element is the more important one because of
the reliance placed upon it to meet all new problems, interpret legislation and furnish Principles
of new legislation.

Pound acknowledges, as we all do, the indebtedness of the FrateAllert G. Mackey, the
first to expound a syematic statemémwhen he publishekis "Principles oMasonic Law'in
1856. Pound's method is to examine Mackey's work, partictizrtyventy-five landmarks, and
to demonstrate by critical analgis what may érecognize asandmarks ashwhat as Masonic
common law.

There have been some who would deny the existencanoitharks as such, and assert that at
least down to the time of Mackey, the term was one floating about in Masonic witiiogt

any definite meaning. It is true that prior to Meg, dogmatism with respect to the Landmarks
cannot be foundna our present wes have been lgely influenced by s writings.

But it now appears clear that, at least from the time of the revival to the present, there can be
traced a notion of unalterable, fundamental principles and groundwork, and of af body
Masonry beyond the rdaof innovation, to which Mackey, at least, applied the term
Landmarks.



In Pound's opinion, only seven of Maclselyandmarks are acceptable. These laglief in God,
belief in the persistence of personality, the Book of #n& &s an indispensable part of the
furniture of evey Lodge, the legend dhe third degre secregysymbolism oftie operative &r
and that a Mason must be a man, freeborn and of age.

The remainder are placed in the categdriylasonic common law because they do not meet the
test of true Ladmarks.

The third element, Masonic legislation or written law, has no legal barriers except the Ancient
Landmarks which are subject to differences of opinion. Section 3 of our Constitution states that
the powers of this @nd Lodgeare limited onl\by the Anciat Landmarks foMasonry ad its

own Constitution anddws.

But while a Grand Lodge mdggally be unchecked in its legislation excepth® Ancient
Landmarks, it is, however, restrained byimas moral forces, such as the reports of committees
on foreign correspondence which analyze eriticize the activities of other Grand Lodges, the
influence of Masonic education where a better acquaintance with our tradition makes our
lawmakers more cautious, more intelligent and more effective, and above all these, tié inhere
principles of Masnry which €ach that our meare is reason dmot pure will.

In the field of philosophy, Pound has set down a concise statement aftdraspf five of the

great Masonic philosophers, representative of their times, and has also advanced his own theory
of a twentieth century Masonic philosophy. All this has been ditheut the platitudes found

in the writings of many so-called Masonic philosophers. His exposition reaches down to the
fundamental points of philosophy, and has made it easysftor appreciate the setting in which

each philosophewvorked, the ansev of each to thRundamental quésns of Masonic

philosophy, and how the efforts of eachshauld be ewaluated today.

Masonic philosophposes three fuadnental questions

1. What is the nature and purpose of Masonry as an institution? What does it seek to do? What
ought it to seek as its end?

2. What is-and whathould be-the ration of Masonryo other human institions, especiafl
those directed teimilar ends?

3. What are the fundamental principles by which Mas@gpverned in attaining its end? What
ought those principles to be?

The systems of Masonic philosophy are of twaety intellectual systems, the systems of
Preston, Krause and Fichte, and spiritual system, gtersyg of Oliver and Pike.

The philosophy of Preston is found in his lectures. It is of particular interest to the &meric
Mason because it is the only one with which he is ordinamyilfar.



Preston's theory was, in his period when there was little or no public education, that the
attainment of knowledge would result in human perfection. He thought that by nttaing
lectures epitoneeof all the greaabranches of leaing, the Masar Lodge wald be a school in
which men might acquire the knowledge by which tbtayld achieve all things. If man had
knowledge, all social problems would be solved.

The result & Preston'sdea is seeiparticulaty in the lectue of the secnd degree comiining a
resume of the knowledge which was sought in his day. Wheppveaate the times and
circumstances under which he wrote, we can understand and explain the presencellofithe F
Craft | ecture, inadequate andout of place as t is today.

Preston answerbe fundamental pblems of Masoniclplosophy asdllows:

The purpose andd of Masonrys to spread knowtgge among memand, if knowledg is
diffused, man wilbe perfected: slsonry alieves its

purposes both by symbols andlégtures in which the Mason is admonished to study and
acquire learning, and in which he is actually tdwggcomplete system of organized knowledge.

This philosophy does not seem acceptable for modern times. Knowledge is not the sole end of
Masonry, although it is one important end.

Preston expounded knowledge; Karl Christian Friedrich Krause expounded reason. Krause is the
great legal philosopher of the early nineteecentury. It is natural that his Masonic philosophy
Is considered in its relation to law.

Law is an instrument of the state, originally desidjonly to limit violence, but later seeking not
only to preserve order but to do justice. But there isteyhis a higher goal, the perfection of
man and society. Law alone is inadequateHis task. It must work with morals, religion,
science, the arts, industry and commeresv and morals are distinct but their aim is one.

Krause answasrthe three probhes of Masonic philasgphy thus:
The immediate purpose of Masonry is to organize the universal moral sentiments of mankind
and the sanctiorf tuman disappral with respect tdepartures fim those moral sentients.

Its ultimate pupose is the peffection of humanity.

Other institutions of humanity, especially government iligion, aim also at human
perfection. Eeh should work in ranony with theothers to the geg benefit of then all.

Masonry deals with the internal conditions of life governedelgon. Its fundamental principles
are measurement by reason and restraintdoson.

Another Germantplosopher, of theame period as Huse, is Johann Go#éh Fichte, whose
Masonic philosophy is also based upon reason, although it differs in details from Krause.



Fichte postulates that as a result of the demands of society, based on the division of labor, eac
individual is trained in his narrow profession or vocation or walk of life, wherebyduenas
one-sided andthereby incapable of furthering the higheg possible development of humanity.

Man needs an all-around development by which he is freddprépdices and obtains mastery
over ideas. Maswy furnistes such a developent.

Masonry is not to supersede other human activities but is to supplement them. It attains its ends
by meansof instruction which supplies the deiciencies d the ore-gded training in scciety.

Pound now turns fra the philosophgf Masonrym its relation to edration, morals ahlaw, to
the philosophy of Masonry in its relation to religion as expoundd2rb§eorge Oliver.

Oliver flourished in the middle and latter part of the nineteenth century agyncéa, a diligent
student, and a plibc writer uponantiquities and Msonic subjects.

He answers the three questions of Masonic philosophy in this manner:

The end of Masonry is one with religion and science, and it is througgh thivee that we know
God and His works.

Masonry achieves its ends by preseg, handing down and interpreting a tradition of
immemarial antiquity.

The fundamentadrinciples of Magnry are ssentially tk principles ofeligion as the lsc
principles of a moral world. In Masonry thagpear in traditional form. For example, toleration
in Masonry is charity in religion; universality Masonry is in religion love of neighbor.

At the same time tise philosophies we developingn England and omé European céinent,
an American exemplar, Albert Pike, was developing a philosophy of Maisoiing United
States.

Pike was the apostle of liberty of interpretation, holding that each should make his own Masonry
for himself bystudy and ifiection. His philsophy dealgssentiallyith symbolism.

His answers to the three fundamental questions of Masonry are:

The immediate end of Masonry is the pursuit of light, the attainment of the fundamental
principles of the universe. The ultimate aim of Masonry is to lead us to the absolute-the final
unity into which all things merge.

Masonry seeks to interpret other human institutions to us, to make them more efficacious for
their purposes, by showing the ultimate realitybich they are the manifestation.

The ends of Masonry are achievedabgystem of ancient allegories anthbpls upon which we
are to reflectmtil they reeal the light to &h of us. Masogimpreserve these symi®and acts
out these allegts for us.



In developing his own twentieth century philosopRgund appreciates that Masonry must not
be hel to ore purpose, lut must be d all men andfor all men, of all time and for all time. It

must have in its body something which can be used tatthpugh it might not have been used
yesterday, and it mayot be used tomorrow.

Such a philosophsust not be dogmatibut must serve ¢étneeds of time drplace. It mst
seek an end, hawa purpose and $&its conceptionpon the historgf human institutions

All social, political and legal institutions are manifestations of civilization. The development of
each individual as a civilized and cultured man results in the higher civilization of mankind.

Such a theory has a sound basis iii human institutions and in particular in our own Institution.
The earliest and simplest institution of social man is the "men’'s house"-a separate house for the
men of the tribe. Here young men make their engraipon the duties and responsibilities of

tribal life.

This primitive institution develops in different ways. Sometimes it becomes a religious center

and later a temple. Sometimes it becomes a barracks for fighting men. Sometimes it becomes the
primitive secret society. As this society develops, thesitenise becomes a secret lodge. Here

we may find the first Masonry.

In the men's house are the germs of civilization. The development of tisehmese is the
development of civilization and its end and purpose are to preserve, further and hand down
civilization.

Pound answersthe three quesions of Masonic philo sophy:

The end of Masonry, in common with all other social institutions, is to preserve, develop and
transmit to postegttthe civilizaion wrought byour fathers andgssed on to us.

What other human institutions do along lines of caste or creed or within political or territorial
limits, Masonry seeks to achieve by universddgyorganizing the universal elements in man
that make toward culture and civilization.

The ends of Masonry are achievedtbyinsistence on the solidarity of humanity and on
universality, and by the presetieam and transmission of an immemorial tradition of human
solidarity anduniversality.

So conceived, this tradition becomes a force of the first moment in maintaining and advancing
civilization.

The fact that the Institution of Freemasonrg haen able to accept the influences of men such
as Anderson, Preston, and Pound, is significant. It demonstrates that Masdiviypigs a
organism. When an institution becomes static, when it can no longer adapt itself to the
conditions under which it exists, it fails to accomplish its purpose.

So, while Masonrys essentiallyraditional, its fture lies in the fet that it can chage itself so
as to impart its lessons under the conditions of the moment. Its future lies with the men who have



the courage toe-interpret Were re-intgretation is ne@sary, to f®rm where redrmation is
necessary, yet at thensa time preserving the fundamental character ofrtbgution.

So long as it retains these characteristics it will be a living, active force in the development of
humanity in the centuries to come.
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